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1 Ash Kumar Tripathi
e successtul spread of Buddhism to most parts
i ofthe world and still influencing a large part of
T mankmd shows that Bu.ddha w:-ls_an_long the most
. werful independent thinkers of his time. Buddha’s

foughtsare scientific, logical, expcdmm}ml and based
amempirical truth and stand the test of logic. At the
ame time, Buddha’s thoughts are reconciled with
sealty, practicality, morality, humanity, mercy and
compassion, in which the purpose of not only the
selfare of human beings but the welfare of the whole
| iingworldis inherent. Tlluminated by the lightof Lord
= Buddha’s knowledge. today human beings are
influenced by the human spirit. Itis moving towards
public welfare, spreading sociality, practicality,
morality, humanity, mercy and compassion throughout
humanity in modern times, which can benefit the entire
Inmanity.
The main goal of Buddhism is ‘Bahujan Hitay
Bahujan Sukhay *For this reason, Buddhism has had
emulli-dimensional, distinctive and indelible impact
mmodem Indian civilization and culture. Buddhism
h“_‘ ery effectively influenced all those areas such as
Sl moral, etc, by leaving its indelible mark on
“eyaspect of modern Indian civilization and culture.
:{gﬁ?“s Phﬂowpllical. economic, political, scientific,
= I?}Y:al gnd hterar,}* fields etc. In all the above
BUddf\ig eﬁ lfnpacl_ of 1he wclfa.re concepE of
- Imd? B’d.hl.lj.an I'—Inay Bahujan Sukhay’ on
“ddhim?] lan c1\‘1hzauo_n‘and culture can be §ecn.
g has had a mulu:[ace.led_ and distinguished
n10 modem Indian civilization and culture.
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The Socio-Political

Contribution of Buddhism
to Modern Indian Nation

Buddhism has incorporated wide and wide areas into
itself.

Thus, Buddhism has made its significant
contribution to the social, religious and cultural field
in modern India. It can be analyzed sequentially as
follows.

Social Contribution

In the social sphere, Lord Buddha established
equality, empathy, cooperation, harmony and virtue
by removing inequality. Lord Buddha worked to end
all the inequalities like high and low class etc. and
created a democratic society based on equality,
freeing women from exploitation, tyranny and injustice.
Thus, in the social sphere, Lord Buddha established
the concept of social justice by creating ademocratic
society whichexists directly or indirectly inthe society
till the present time.

The Constitution of India is an effective document
proclaiming social justice, which is realized by its
preamble itself. The Preamble of the Constitution
describes social justice as the fundamental right of
the people. Where it has been clarified that the
objective of the Indian Constitution s to dcvelop.for
all its citizens social, economic and political justice,
freedom of expression, belief, religionand worsh-ip,
equality of prestige and opportunity and frlmeml.ty
ensuring dignity of the individual and unity and 1n{egl'lw
of the nation. Many of the constitutional provisions
mentioned inthe Preamble of the Indian Constitution
are imbued with the basic spirit of Buddhism and
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philosophy.
The following are the key provisions related to
Social justice in the Indian Constitution.

(1) Fundamental Rights
Fundamental rights are mentioned in Part-I1L.
Articles 12 10 32 of the Constitution. These rights
provideall cit d collectively with
the best benefits of democracy and basic freedoms
s e R

cannot be absolutely indifferent o them. The
Constiution (Article 38) states thatthe state shoulg
makeall efforts for the welfare of the people through

jalsystemin whichsocial ic:and political
fustceis ensured oall. Under Articl 41, the state
‘s been directed to provide the right o work and
educationand public assistance to the people in the
aate ofunemployment oldage, liness, disability and
other types of disability according to its economic
Db PSS £ 2 o

flife,

Theri idedin the Ct
rights are: - Right to equality under this law (Article:
14), there will be no discrimination only on the basis
of religion, race, caste, sex or place of birth or any of
these (Article 15), Equality of Opportunity (Article
16). Abolition of Untouchability (Article 17) and
abolition of titles (Article 18) etc. The principle of
equality is based on the concept of equality, liberty,
fraternity and justice given by Lord Buddha.

Under the Rightto Freedom, article 19 provides
protection of certain rights relating to freedom of
speech, etc., under whichaall ctizens (a) freedom of
speech and freedom of expression (b) of peaceful
and unanimity convention, (c) of association or

i J) free ission every inthe
erritory of India, (¢) of residence and settlement in
any part of the territory of India and (g) any There
will be a right to produce, trade or trade. Apart from
this, protection of ife and personal liberty, protection
from exploitation, etc. Along with this, all the above:
constitutional provisions such as freedom to practice

al and

fundamental

).cult

alooinfluenced by the basic spirit of Buddhi
philosophy.

Article 43 deals with promotion of the interests
of workers. Article 45 provides for free and
compulsory education for children. Article 46 is very
importantin elation to the promotion of the interests
ofthe Scheduled Castes, Scheduled Tribes and other
weaker sections, under which the State shall promote
the educational and economic interests of the weaker
sections of the people, especially the Scheduled Castes
and the Scheduled Tribes, and protect them from
social injustice and all forms of exploitation. Theabove
constitutional provision is also based on the public
welfare concept of Lord Buddha.

(3) Reserv:
l

Keepinginvi jc condifi

Scheduled Castes and Scheduled Tribes, seats have
been reserved for these castes inthe Lok Sabhaand
State Legislative Assemblies respectively under Article
330 and Article 332. Further, as per Article 335of

and prop religion (Article 25

educational rights (Article 29-30) ete. are infl d

the Constitution. has been given to give

by the basic spirit of Buddhist philosophy
In addition to fundamental rights, some
1 dut I

due ion to d Castes and
Scheduled Tribes in the services under the Central
and State G . The main ions that

uled Tribes whosshall have the duty

jatters relatingto the safeguards provided

sty for these classes and to reportat

e Constitior  president may specify the

i shall

" cafeguards. The Presidents

Il s?xil‘f‘vcepons {o be laid before both Houses

al

a

f,n’amanw"L
Ca“g(illl'ioﬂ of Backward Classes

(G

CommisiO® -+ Constitution provides that the
i jssion witha view

Allth ithi it i
and are liberal. Whatever traditional objections were
there of the weaker sections in India, they have been

made
in the Indian Constitution to provide reservation and
facilities to them. Along with this, provision has been
‘made to make useful legislations in addition to the
provision of necessary safeguards to protect them
from exploitation and harassment and the state has.
b ly directed to i i h

and programs for their educational and economic

A e dC
presdent ™2 PN b lems of the socially and

A proper analysis of all the above facts makesit

o nally backward classes and
i i dition.
measures to improve '-he‘f cond A
me'ls‘lsamriaremany weaker sections in Indian society,
ecially scheduled castes, scheduled tribes and

i have suffered for centuries. to

women, etc., Who

clear that the the social order which
o 3

morality.

yirtue and are based on Buddhism’s concept of
Bahujan Hitay Bahujan Sukhay are legitimized in the
i Cor e e

P i fth e e
the emancipation of these sections. of ¢ .
cnsu‘::addmon itutional isions,itwas  have been thened, thus it can be said that
poessary 10 deffectively implementthe  Buddhism de its signil ibution in th
mmplehensivelegislaﬁons.‘n\iscomext social_sector. e
The main legislations relating to social justicein  Religious contribution

the Offences Act 1955
Social legislation relating to women: and children
Legislation relating to protection of interest of
workers Welfare Programs and social justice
“Social Justice” was dr. B.R. Ambedkar’s first
objective for building an egalitarian society. Thatis.
the interests of the exploited class have been

From a religious point of view, Buddhism
emphasizes religious tolerance and generosity:
religious fanaticism and inertia have no place in
Buddhism. Buddhismwnsn:verfuvm'ymmfl
Bigotry, relig,iousbigonyandmm X«
in Buddhism. Buddhism is based on
religious tolerance. Itisthe:

3 .

considered as the most important for achieving the
goal of “social justice’. In modern India, after
independence, multifaceted efforts have been made
toprovide social justice to the weaker sections. The

d for every

citizen under Article 51 (a) in the Indian Constitution,
which has been established through the 42nd
Constitutional Amendment 1976.

(2) Policy-making principles

The Directive Principles of State Policy are
contained in Part IV of the Constitution (Articles 36-
51). These principles arc basically subjects of social
justice. Although these are not judgments, the courts
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forreps
in govemment services are:- Relaxation in age limis,
theirselection on completion of low level of efficiency:
special arrangements for their appointment and
promotion in the lower categories

(4) Special Officer for Scheduled Castes and
Tribes

Article 338 of the Constitution provides that the
President shall appoint an officer for the Scheduled

Peer Reviewed Refereed Journal - ISSN : 2456-0898

fforts is the Indian C
beveu;e the creation of anew society on the basis of
SC“CWJ J_ust?ce has been shown as the basic goal of the
CZ“S“f“‘I?n. To achieve this objective, while the

nsmu.uon provides liberty and equality of
whl““"k:uly and equality before the lawto allcitizens,
Bat strong or weak, it makes certain provisions
seclioml?“fpose of giving priority to the weaker
Cosinmany cases.
pmvi:mp@he_nsiye measures have been taken to
‘©social justice to the weaker in India.

Inthe Indian Constitution (a

freedom of c
religion under
subject to public

Feer o,
evie
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3 L
section thereof shall be
. @ the establishment and maintenance of
institutions for religious and charitable purposes;

(b) 1o manage his religious functions

oG e S

between these countri

Eveni ing taken
{o further develop this trade and cultural exchange
Buddhism has introduced religious tolerance, Asy

result, many foreign devotees of Buddhism starteg
foreign CoV 0 ses e

immovable property and

(d) shall have the right to administer such property
in accordance with law provides for freedom in
respect of payment of taxes for promotion of a
particular religion. Article 28 provides freedom in
certain educational instituions to attend eligious

coming oV

fnm:; devotees started iving in the study of Buddhisg

‘iharas of India and to get knowledge of Buddhism

and philosophy. In this way, cultural coordination

‘\was established between Indians and foreigners and

paved the way for the promotion of Indian culture
S T e

igious

Gautam Buddha has given the principle of Panchsheel

for moral life. Morality, rules of virtue, Panchsheel
: ey

rship.

s sof many counties
of Central Asiaand South-East Asia. That is why itis
i jism was the

d

etc. are th i the great
'man Gautam Buddha, which has been provided not
only for Indian culture and society but for the entire
human society to live a happy, respected and beautiful
life. It is not necessary to follow Panchsheel for

of]
In modem India, cultural and educational rights
have been included in the fundamental rights of the
personinthe Indian Constitution.
Article 29 of the Indian Constitution provides for:

character building. Pan
forlife. Fora beautiful Buddha

leasant, di

P finteresis of minorites” Under thi, any
section ofci identin the t fIndiaor

gave Panchsheel the form of moral education. Lord
Buddha gave man the path (cightfold path) to make

any part thereof, having its own particular language,
script or culture, shall have the rightto retain.
G e o,

him happy in this life, which is considered to be the
resultofa scientific thinking.
Lord Buddha freed the person, society and

funded educational institution merely on the basis of
religion, race, caste, language orany of the| Article
i blish

m

Jong before the theory
ed® o ?{:ﬂamkef the path of equality
alish " property and provided a

" pile laying the foundation of
forthe Union- The members

© could keep only three chevar,
ead, water, six, beggaf etc.
fthe property Was considered

aally 1675 %1 hagata Buddha started a
of the WO | inequality and injustice, that

plish

eresto

be
o
i i beings and
" Jish the equality of human be
L "Mmf':?fsme ‘ndividual. Buddhism and
B 2 iz socil economic political
Ry B phasizes equality, freedom, beauty
s Vi vingin the footsepsof Babasaheb
affse 2 pecialy after his initiation into
DeAmbedat e here has been an increased
emess amon{ Dalit castes to embrace Buddhnsr_n.
;fisisin::vnay 5‘5 goldenage ofrevival and so_clal
I tionof Buddhism. Along with hespiitof
d e

Constitution. Arepublican system has been put s
place. Under which socialist, secular, dfamocra_uc
republic has been established in India. s(?clal,
economic and poli(icaljuslice to the people in the
Indian Constitution, ideas. g
Freedom of expression, belief; religion and
worship, equality of ‘prestigeand opportunity. andall
of them talk about increasing the dignity of 1!1e
individual and the brotherhood that ensures the unity
and integrity of the nation. :
Thus, on a proper analysis of the above facts. it
is clear that the democratic/ democratic aspects of
the Republic of India are not allowed. Republican/
The democratic system is based on public welfare,
the basic source of which can be seen in the world
famous public welfare concept of Buddhism's :
‘Bahujan Hitay Bahujan Sukhay *. The principles and
ideals that Lord Buddha propounded centuries ago
. i =S < tode
scientific era. All these principles and ideals are
i lly relevant and timeless. In the modern

yorld peace, ence. dig?ity of

leindividual, national unity, integrity, equality and

faternity, there has been ahuge interestamong crores
ddhi

struggling era, if we follow the principles of Lord
Buddha, then undoubtedly peace and harmony can
by lished and the welfare of the enti ity

thy t of modesty

and virtue, which has attracted the attention of
- o5 . This cxplai

eimpact of Buddhism on the masses. In modern

can be possible.

friendship,

countryfrom the religion based onell,heaven, soul, 30 povides for therights of il Indi, by the Indian
God and fate and th d y and administer ional i 246, under
an egalitarian religion based on truth, non-violence,  which: =
5 e e : s 50 o Reference: « Jawaharlal Nehru (1944)
i e e ; elgonoranguige st * Ambedkar, Dr. Bhimsso Ramji. (1987). Signet Press, Calcutt
v of Buddhain the moral and eligious field, _ insiutons of theirintrest. volutionand Counter Revolution in Ancient j

disco
whichis absolutely relevant for Bahujan Hitay Bahujan
Sukhay in modemn times.

Cultural contribution

From a cultural point of view, Buddhism has
embodied the dictum of Sarvebhavantu Sukhinah
Sarve Santu Niramaya. Buddhism is credited with
spreading Indiancivilization and culure outside India.

2. Inaiding educational institutions, the Stateshall

the ground of eligion.

3. Thus, aftera proper analysis of all the above:
facts,it can be said that from a cultural point of views
Buddhism has emphasized on the concept of

arv ikhinah Sarvesantu Ni ind
L:_vcand]_.clLive'isabsolme]ymlevanlfol‘ﬂ)ewdﬂ”
of th i ¢

From the 3rd century BC,
{ransmitted to Central Asia, China, Japan, Korea,
Khotan, Tibet, Nepal, Varma to Cambodia, Java,
Sumatra, Malaya etc. There were trade and cultural

inmodem India.

Conclusion
In moden times, the socialist theory Was
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Ashish umarTripathi

uddnism is a great religious and philosophical

wradition of India. This great tradition was started
pancient India by Great master mahatma buddha.
Theideasof his philosophy have inspired many people
wotonly in this world but to the entire world. This
popular tradition got growth and decline on this land
8% century .For various reasons this religious
aditions went to the sleeping mode, Because oflits
decline Revival of sleeping Buddhism in Indian sub-
cntinent was a result of the combined attempt of the
Bitish Administration in Colonial Era, the Europeans
wd Americans, the Orientalists, Researchers from
Bengalin collection of literature, the Dalit movements,
teIndology and Archaeological Survey of India,
which we shall discuss below.

"Role of the Europeans and Americans
The non-Indians, specially the Europeans and.
Anmericans, played an important role in revival of
B”_d@hism. Their involvement helped to provide
kgimacy to Buddhism. Buropeans” interest and their
'fs?arches on Buddhism made Buddhist texts
#lble in India and to the East, Colonel FLS. Oleott
@ HP, Blayatsky from Russia founded D
Ll:he"s()phical Society” in New York in 1875 with2
1410 0ntact Asian Buddhists. Oleott toured (e
: lon countryside with Hewavitarne. Buddhism
“Tllnder attack in countries like Ceylon:

N he carliest and one of the major po-sm‘:;
[ eromes of the British Administration in India W

€eOVery of Indian History in a modert frame:

P%
"Reviewed Refereed Journal * ISSN ¢ 2456
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Resurgence of Buddhisp,

in Modern India

’fl;lklljﬂBo:sni}L ?C}t‘;‘arﬁ of _colonial India have done
A ti1 inthis dufecuon..They worked too long

3 e trails of Indian ancient religion and cultural
Hﬁ.fntag‘eA They discovered and revealed the forgotten
Historical scriptures, Art and Architecture of each
Indigenous religious tradition as Hindu, Buddhistand
Jain. The Orientalist or the Ideologist led this
movement from the study of literature inscriptions,
coins and then through the monuments and sculptures.

Hewavitarne became one of the most important
leaders of revivalistand nationalist Buddhism in Sri
TLanka as “Anagarika Dharmapala”. ‘Dharmapala”
means ‘protector of the dharma’. ‘Anagarika’ inPali
means “homeless one”. Dharmapala visited the places
of Buddhist pilgrimage inIndiain1891. He performed
the work of restoring Bodh Gay2, the Fj@ght;nment
site of Buddha. He attended the historic Parliament
¢ held in Chicago among others




. 4
and religious studies, who s died Buddh sman’
praised the *Vedas” under Hinduism. While Dav

ise e

in Ceylonin 1886

The: mlcol'Bn'llsh‘schnlnrﬂKrmas \\.’lﬂiim}/l':l?:

0 s
literature widely available and in lcmx;ofscholmhlp.
'He was founder of “Pali Text Socity in 1881, under
ip ab the canons.

Buddhists. 3
Dharmanand Kosambi, was the e

{0 take diksha. He worked in Kughipar S Ihig
Burmese associate Ii_vcd 10 become the 5
ordained Ambedkar in 1956, as the oldeg; lim

Buddhistin India. Kosambi left home,
traceoutthe Buddha’s birthplace. A long o Pl
resulted n'his ordination in 1902, He mag

istsitesof northern Indiaand pubighgg. 0

pagt

of Buddhism were translaled from Pali language. He

married Caroline Augusta Foley (C.AF. Rhys

Davids), who wasknown as n editor,translator, and

interpreterof Buddhist textsinthe Pali language. She
washonorary secretary of the Pali Text Society from
1907, and s president from 1923 t01942.

* Role of Orientalist of Bengal in Collection
of Buddhist Literatures and getting them
translated

‘Therevival of Buddhismin India tarted in Bengal.
‘The carliest scholars working on Buddhism were
Bengali,including Rajendralal Mitra (1824-1891)
and Hari Prasad Shastri, whose book Discovery of
Living Buddhism in Bengal appearcd in 1897, Sarat
Chandra Das,a Bengali Theosophist wasa scholar-

titled “Bhagwan Buddha” in 1940, Kosan.l: o

‘made an effort to popularise Buddhism, o3
time trying to start a Vihara j

some time trying Vi in Bopplet

Y

" ]

ne,and that all castes unite imhisreligio,,‘ﬂs

call® 14 Within this familiar et g The cony
o ersinthe 2 : 4, yet di i ‘CMporary reyj S
91 lingereds until (25 Basso explang) g oo ot Bkl g
@ fade, s every placeworld must oty mereSted i iz Btey
o €r on, they Civilization, gng

sedar’s Buddhist Renaissance
P bedkar’s Buddhist renaissance had concer

gevelopment of India asa whole. Arguing the
i v Boddismnd B,

The foundai
¢ i
e on o

Bahujan Vihara, which
Bombay working class (ibid.: 389-399)

« Role of Dalit Movement in Reviya) of
Buddhism

Jyotiba Phule (1827-1890) also knownas Py
wasacriticof orthodoxy in the Social systemafiy
Buddha and a revolutionary, yet had only a by
knowledge of the role of Buddhism in Indianhistory

During his lifeti interest was taki
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e o essental nature) s practiclly denicl baserummvivalmﬂ:;"“ﬂmm.
rahmanism emphasized avastexploration

sibhe Vedanic brahma’. Brahma of Buddhistherags i texplon
tionality and ethics. The conflict between monasteries, : 7
Saimmanism and Buddhism; R cave shiines were discovered and
interest to Dalits in particular because it was in the JH. Harmrington was associated with the di

processof efeating Buddhism that the caste system  of “Nagarjuni caves'. Two other pmmm’l

place in revival.in Buddhism among Indian and
European intellectuals which made this religion

explorer who travelled in Tibet and studied Tibetan
Buddhism. He remained in Tibet for six months, and
2 onof Tib 5
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Tamil Nadu wherea i

solidified. The Stiga
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-Ambedkar’s  at Samath, published by J
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argument for Dalits bei
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revival of Buddhism took place. The credit forthis

: it
| texts which would become the basis for his later
I scholaship.He publhed over 0articksand books,
including an difon f e Dhammapada.In 1382 D
founded ajournal for the Buddhist TextSociety and
in1893 he wascnrusted by Anagarika Dharmapel
withthe cditorshipof the Maha Bodti Jounal v
Dhémapelavent o Cicage, Whie e etk
of i
texts, Pal was insiutedatthe Univerg ;
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around rh‘c tum of the century, and the ﬁlyx:7 Mcilc:v':
awarded in 1901 (Zeliot 1979: 390 ¢
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Bhs uddh 7
Indeologica inteests from 1978 ongrg. ];h?lls
ial int n , while
mong s, Krshnarao Arun Keluskar e oy
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goestoa Dalit leader, Pandit Iyothes
Thass who took to the revival of Buddhism and
carried on Phule’s search for religious identity. With
Iyothee Thass, the Buddhist revival jumped overtie
boundaries of the Indian sub-continent, crossing e
existing Brahmanic supremacy and established
Buddhism among the Dalit masses in the contextol
theassertion ofa Tamil, non-Hindu identity:

* “Nehruvian Buddhism” (1947 -56)
India’s first Prime Minister, Jawaharlal Net®
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ing civilizati flict. Halfa million Dalits  explored and a systematic publication was doneby’

‘mtouchables’ were converted to Buddhism in  Charles Warre Malet in 1794, he too prepared a

October 1956, and the year celebrated honori Kanheri

Buddhism in India with the logo “2500 Years of

Buddhis”,
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Alexander Cunning
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heritage of ancient Indid. S A
« Archacological Survey i) expl oration,
on the three aspects: & survey Ol Farchaeo
documentation and conlsewauon e Buddhist
records and Sites. Cunningham rea\1 e EFahien;
chronicles and speciﬁcally trave_OE e
Xuanchang, He surveyed an extensive z;rr e
to Gaya, Indus-river in North West, On"}1 i
North to Dhamnar Caves in the South. Iq is P .
the work of James Fergusson is also pr.alsewort lz’,
which s contained in his record ‘Tllustration of Rock-
cut temples of India’. His monumental work for
Buddhist cave Shrines s very commendable.
Nextto the Cunningham was John Marshall, W]’-IO
assumed the charge of the Director General of ASIin
1902. He worked for the revelation and conservation

:
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s he founder o

. ogical heritage. He ex,
OfBuddhlSlArdC:]i?g i Nalanda,p{?ai ay
surveyed BTL;xila and many other sites, Aﬁ:faji’
Pathputr?}aohn Marshall, there were other Brig
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well as cearchand developmentin this fie]q
o t;l‘;res it was the colonial period since the i -
took pl:oe it thediscovery, EXploration, deifg
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reconstruct the Indian Archaeolo gical l?eﬁmge of
every region across the. Indian sub-continep; The
tire jouney of orientalism and cultural explory,
ofthe BritishAdministration dun.ng the colonial Periog
reorganized the modern Buddhist world.

shyg

Research Scholar (Ph.D)
Department of Buddhist Studies
University of Delsj

References:
*  AllenCharles. “The Buddha and the Sahibs”, John
Murray Publishers Ltd, United Kingdom. 2003.
* Ambedkar, Dr. Bhimrao Ramji. (1 987).
Revolution and Counter Revolution in Ancient
India. Education Department of the Government
of Maharashtra
gchaeol;)gical Survey of India (1871 ),Annual
rtvolume . Beny lati ety
Callt:ou 3 gal Asiatic Society’s J ournal,
H. Longhurst. The Buddhist
Nagarjunakonda. Madras Preg;,
of the Royal Asiatic Society,
2-3 June 1940, ‘
Coleman, Jameg

Antiquitieg of
dency . Journa)
Volume 72, Tgsye

William (2002). The New

Buddhism: The v
Ancient Traditioy
York.

estem Transfy,

Tmatj
. OXford Uniyersipr s 01 20

ity Press Neyy

+  Charles Allen. The Search for the Buddha: The
man who discovered India’s lost religion. Caml
and Graf, New York. (2002).

*  DilipK. Chakarbarti (1988), A History oflndn
Archaeology from the Beginning to 1947
Il\glgnshira.m Manoharlal Publishers, NewDelii

8. :

Dr. Sukumar Bhattacharya and Uma Das Gup

“The Making of Modern India: The Colu!

Heritage of India (1765-1947) (Volume ]

R.amakrishna Mission Institute of Culture.

Himanshy Praby Ray. The Retum ofthe Bubd

—TmnSff)rming Cultures, eJournal Vol. 3N0

L Colonia] Archacology in South Asid:

. 820 of Sir Mortimer Wheeler.

:{Narake (Prof). Dr. Babasaheb Ambed

e 850 Speeches Firgt Edition by B4

Partment, Govt. of Maharashira

Pea; Revi
evie
Wed Rerereed Journal « ISSN ;




